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Abstract

In this paper an attempt has been made to explore the social values depicted in
the pre-Islamic Arabic poetry. It also aims to uncover the significance of these values,
providing a deeper understanding of the cultural and moral framework of the pre-
Islamic Arab society. The anthology Diwan al-Hamasa by Abu Tammam serves as a
testament to this ethical richness, featuring a diverse array of virtues such as generosity,
hospitality, kindness, compassion, sincerity, honesty, respect, equality, righteousness,
and justice. One of the chapters of this anthology Bab al-Adab meticulously documents
the noble conduct of pre-Islamic poets, highlighting qualities like generosity, kindness,
and a strong sense of cooperation. Apart from this, other anthologies like Mu‘allaqat,
Kitab al-Aghani, Mufaddaliyat, Jamhara Ash‘ar al-‘Arab, and ‘Iqd al-Farid, serve as
invaluable sources of wisdom, safeguarding a wealth of poetic verses that celebrate
ethical and moral principles. These collections carefully preserve numerous poems that
reflect values such as honesty, generosity, equality, kindness, respect, virtuous conduct,
justice, compassion, forgiveness, righteousness, and sincerity, thereby contributing to

the literary heritage with lasting and profound insights.
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Introduction:

The period from 500 to 622 AD, preceding the emergence of Islam, is
commonly referred to as the Pre-Islamic period. Pre-Islamic poetry, often
referred to as Jahiliyyah poetry, provides a rich window into the moral values and
cultural ethos of Arabian society before the advent of Islam. During its early years,
literary works were not documented due to the largely illiterate and nomadic
lifestyle of the Arab people. However, despite the absence of a written tradition,
Arabs skilfully preserved their history, genealogy, and poetry through oral
transmission.

Pre-Islamic literature is manifested in two primary forms: prose and
poetry. Prose included proverbs and maxims (al-muthul), speeches (al-khitaba),
death-bed advices (al-wasaya), and wise sayings (al-hikma), each serving distinct
purposes in society. Poetry, however, was the dominant literary form and the
primary mode of artistic and intellectual expression during this era. In this regard,
historian P.K. Hitti notes, “In this heroic age of literature, poetry was the only
means of literary expression.”! Considered the "public register (diwan) of the
Arabians,"2 pre-Islamic poetry functioned as a repository of traditions, historical
events, battles, moral values, geography, culture, genealogy, and the natural
world. It provided a vivid depiction of Bedouin life, reflecting the intellectual and
social realities of the pagan Arabs.

Approximately 150 poets gained recognition during the Pre-Islamic period, with
prominent figures including Imru’ al-Qais, Tarafa bin al-‘Abd, Zuhair bin Abi
Sulm3, Labid bin Rabi’a, ‘Antara bin Shaddad, ‘Amr bin Kulthim, Al-Harith bin
Hilliza, Nabigha al-Dhubyani, ‘Abid bin al-Abras, Abu Basir al-‘Aasha, al-Muhalhil
bin Rabi‘a, and Hatim al-Ta't. It is estimated that around 125 poets left a lasting

literary legacy, with two dozen achieving widespread recognition for their skill
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and a select few celebrated as exceptional poets. Among them, a distinguished
group of seven poets contributed to the renowned collection of odes known as
the Mu‘allaqat, regarded as masterpieces of Pre-Islamic poetry. These odes were
so highly esteemed that they were believed to have been inscribed in gold and
displayed at the holy Ka‘ba, earning them the title al-Mudhahhabat.*

It is noteworthy that, despite widespread illiteracy among poets of the pagan era,
they effectively safeguarded their cultural heritage through oral tradition. By
relying on memorization, they ensured the transmission of traditions, genealogy,

history, and, most notably, poetry across generations.

Description:

The term 'Al-Shi‘r'is an Arabic term means poetry. [t originally comes from
the Hebrew word ‘Shir,'> signifying the chanting of spiritual songs, hymns, or
glorification. According to Muhammad al-Rabi‘ al-Hasani, this word has been
derived from the root ‘Shuur,’ denoting the emotion and excitement felt by
people. Qudama ibn Ja‘far (873-932/948), a medieval critic of Arabic literature,
defined pre-Islamic poetry as "a metrical and rhymed statement denoting a
suitable meaning."”

Pre-Islamic poetry was lyrical in form and it was called al-Shi'r al-Ghina’l. The
choice of lyricism was apt for singing and expressing diverse ideas, offering an
effective outlet for personal tensions and excitement.® This poetry served
multiple purposes, ranging from alleviating the monotony of desert life to
inspiring and disciplining children, advising friends, thanking benefactors,
censuring wrong-doers, remonstrating with unkind relatives, expressing sorrow
at mishaps, rebuking and threatening enemies, and circulating personal and tribal

merits. There was no religious influence in pre-Islamic Arabic poetry. Although
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Al-‘Asma‘l, an Arab philologist, has criticized it due to its handiness of moral and
religious themes.?

Different themes have been found in pre-Islamic poetry, such as, al-Fakhr
(glorification), al-Hamasa (bravery), al-Madih (eulogy), al-Ritha (elegy), al-‘Itab
(censure), al-Ghazal (feminine love), al-Wasf (description), and al-Hikma (wisdom).
Pre-Islamic Arabs used to participate actively some of the prominent fairs held in
different parts of Arabia like '‘Ukaz, Dhu’l-Majaz, and Majanna and exchanged
their ideas and thoughts.10 The poets played multifaceted roles in Arab society,
serving as spokespeople for their tribes, historians, musicians, and defenders as
well. The emergence of a notable poet was a cause for celebration and mass
delight among tribes. Regarding this Ibn Rashiq, north-African critic, says:

“On the rise of a great poet in a tribe in a tribe, friendly tribes would come
to congratulate it; feasts would be held, women would assemble and play on
guitar, as is done in marriage celebrations and men and children congratulate one
another. The reason for these jubilations was that the poet defended their honour,
immortalized their memorable deeds and spread their reputation.”11

R.A. Nicholson mentions in his book as follows:

“Every tribe had its poets, who freely uttered what they felt and thought. Their
written words flew across the desert faster than arrows.” 12

Krishna Chaitanya, an Indian author, also mentions in his book as follows:
“Whenever a poet emerged in an Arab tribe, the other tribes would come and
congratulate it. Feasts would be prepared and the women would gather together,
playing on lutes, as people do at weddings. For the poet was defense to their
honor, a protection for the good repute. He immortalized their deeds of glory and

published their eternal fame. On three things, the tribes congratulated one
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another; the birth of a boy, the emergence of a poet in their midst, or the foaling

of a mare.”13

Significance of Morals values:

The term Al-Akhlaq (&%) in Arabic encapsulates the essence of virtue,

%

morality, and good manners, while its singular form, 'khulg,'(s>) conveys the idea

of character, nature, and morals. In this connection, the holy Qur'an says as
follows:
"Wa innaka la-‘ald khuluq azim"14
(And indeed, you (O Muhammad) are of great moral character).

In fact, this verse certainly reinforces the significance of moral values,
and it is also followed by Prophet Muhammad (PBUH) who also gave emphasis to
the role of noble character, and in support of this issue, we can exemplify stating
the following prophetic tradition as under:

"Wa innama bu‘ithtu li-'utammim makarim al-akhlaq"!>
(I was sent to perfect the most noble of character).

The field that delves into morals and ethics is termed 'lIm al-Akhlaq.'
Moral values hold immense importance as they serve as crucial dispositions that
distinguish human beings from non-human life forms. At the core of all human
behaviour, values act as guiding forces, shaping individuals' philosophies of life

and influencing their behaviour and perceptions in various circumstances.
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Moral values in the pre-Islamic Arabic Poetry:

Character of a youth: The poets of the pre-Islamic period attributed great
significance to the morality of an individual, emphasizing a dual concept of beauty
encompassing both inner and outer dimensions. In their view, the external beauty
of a person held no inherent value; instead, they underscored the paramount
importance of a person's moral character as the true essence of beauty.

These poets articulated a belief that the outward physical beauty of a youth
held little meaning if not accompanied by a virtuous and moral character. A
poignant expression of this sentiment is found in the verses of a pre-Islamic poet,
who astutely remarked on the intertwining of moral character and true beauty.
The transliterated text captures this sentiment, highlighting the profound
connection poets of that era drew between the intrinsic qualities of an individual
and their genuine beauty.

In essence, the pre-Islamic poets articulated a timeless understanding that
inner virtues are the true measure of a person's beauty, transcending the
ephemeral allure of external appearances. This perspective not only reflects the
cultural ethos of the time but also serves as a timeless reminder of the enduring
value placed on moral character in the broader human experience. In support of
the above-mentioned stand-point, we may cite example from the pre-Islamic
poetry as follows:

16"@1.««:}3.& Y sl 13) (2929 Cua Sl adds "
“Wa-la yanfa“ al-fityan husn ujtihihim
idhd kanat al-akhlaq ghaira hisan”

(The outward beauty of the youths is valueless; until they have good morals.)
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Character is of two types:

Human beings inherently embody two distinct types of character - one that
is praiseworthy and another that is deemed undesirable. According to the insights
of a poet, individuals carry within them both commendable and despicable traits.
It is the manifestation of good behaviour that earns person praise, while the
display of bad character elicits censure.

In illustrating this dichotomy, the esteemed pre-Islamic poet Yazid
bin al-Hakam al-Thaqafi imparts valuable guidance to his son, Badar. In the poet's
counsel, there lies a timeless wisdom emphasizing the importance of cultivating
praiseworthy traits and steering clear of undesirable characteristics. This poetic
advice transcends its historical context, resonating as a universal truth about the
duality inherent in human nature and the choices individuals make in shaping
their character.

In essence, the poet's words serve as a poignant reminder that individuals
have the agency to shape their character, and the distinction between
commendable and despicable traits ultimately defines how they are perceived by
society. This counsel encapsulates the enduring significance of ethical conduct
and the perpetual quest for virtuous character. As such, the poet Yazid bin al-
Hakam al-Thaqgafi imparts valuable guidance to his son, Badar as follows:

1 7"9.5‘4.53‘ a.).Lu." 294 2 UL.’.-‘J-‘-‘ u.oLi."j"

“Wa al-nas mubtaniyan mahmud al-binaya aw dhamim”.
(Human beings are based upon two qualities; they are either praiseworthy or

blameworthy)
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Character is always apparent:

We are aware of the fact that some verses of Mu‘allqat poetry, highlight the idea
that a person's true character cannot be concealed or hidden from others. In this
connection, the poet, Zuhair bin Ab1 Sulm4, suggests that regardless of a person's
attempts to keep certain aspects of their nature secret, their true character will
ultimately become evident to those around them.
This emphasis on the transparency of character is in line with the cultural and
social values of the time. The pre-Islamic Arabian society placed great importance
on personal honour, integrity, and the reputation of individuals. Poets often used
their verses to explore and convey these values, as well as to comment on the
nature of human behaviour and relationships.
It's important to note that the Mu'allaqdt, including the works of poets like Zuhair
bin AbT Sulm3, played a significant role in shaping the literary and cultural
landscape of the Arabian Peninsula before the advent of Islam. These poems were
highly esteemed for their linguistic excellence, eloquence, and depth of meaning.
In support of the above stand point, we may cite example from the verses of
Zuhair bin AbT Sulma as follows:
18" Jad Gl e s LI o3 1l (e gyl s 5 Legas”

“Wa mahma takun ‘inda imri’ min khaliqa;

wa 'in khalahd takhfa ‘ald al-nas tu‘lam.”
(And whatever the nature a man may possess with him; although he thinks to

keep secret it forms people; it will be known to them.)
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Refraining from miserliness:

The inherent qualities of individuals, such as avarice and a narrow mind-set, are
widely condemned in societal norms. Those inclined toward such traits face
disapproval within their communities, even if they possess considerable wealth
and prosperity. Their reluctance to extend help to the less fortunate is viewed
negatively.
Amr bin al-Ahtam al-Naqri, a notable pre-Islamic poet, expressed the detrimental
consequences of such behavior in a set of verses. In addressing Umme Malik, he
cautioned against the perils of miserliness, highlighting its potential to erode the
innate goodness of an individual. Amr advised Umme Malik to rid herself of this
undesirable trait, emphasizing the importance of abstaining from such behaviour
for the preservation of a virtuous nature. Moreover, he says that a country won'’t
be degraded but because of lacking good character. In this regard he says:
195 g3 Jl23ll I liad ohed A1 G L1 B8 3"
“Dharini fa’inna al-bukhl ya umma Malik
li-salih akhlaq al-rijal saruq”
(Leave me, oh the mother of Malik! because the miserliness; that snatches the
good morality from the people)
20" 3uns Jlay 1 @1 Sy Lelaly 33 bl Lo e peal”
La‘amruk ma daqat bilad bi-ahliha
Waldkinna akhlaq al-rijal tadiq.”
(By your life! (O the mother of Malik) the country has not become narrow by its

people; But it has become so due to the narrowness of the morality of them.)
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Caring towards natural disposition:

The poets of the pre-Islamic era were deeply engaged in discussions concerning
character, recognizing its pivotal role in shaping the lives of individuals. Their
keen observations led them to the realization that many young people were
undermining their futures through the cultivation of negative qualities. They
understood that a person lacking good character would find themselves
estranged from society, as character served as the true measure of recognition.
An adage prevalent during that time encapsulates this sentiment: "Money is lost,
nothing is lost; health is lost, something is lost; and when character is lost,
everythingislost." Ibn ‘Abd al-Asadi, a distinguished pre-Islamic poet, echoed this
wisdom in his verses. His words underscore the profound impact of character on
one's life, emphasizing that the loss of character equates to the loss of everything.
In support of the above stand point, an example has been cited here from the
mu‘allaqa poetry in the form of transliteration of the related Arabic texts of verse
as follows:
21" e 58 S BT £ 3] Gisls gdiaty §9ya0 JAT 5"

“Wa a’bdhul ma rufi wa tasfu khaliqati;

I'dha kadirat akhlaq kull fatdn mahd.”
(I offer my kindness, and thereby my nature becomes spotless; while the nature
of every sincere young becomes dirtiness.)
Parallel sentiments are evident in the poetry of Muhammad Ibn Bashir, a notable
Umayyad poet from Hijaz. He skilfully conveys moral values with eloquence, and
a prime illustration of this can be found in the following verse. In this connection,

arelated Arabic verse is exemplified here in the form of transliteration as follows:

22" Als e sgid Jle 0S5 G2 G o Spa Oly G

Vol- 5, Issue-2 Al-Bukhari Journal of Arabic and Islamic Studies Jul-Dec. 2025
14



ISSN:2583-2379
2025 yitunidd — Gunlgnl oty Yoot it 19 et il (5 5\t | el (il daad - guoladl adall

“Inni wa 'in qasurat 'an himmatf jidati
Wa kana mali la yagwa ‘ala khulugi.”
(Although, I failed to reach my determination by means of wealth; while my assets
do not have influence over my character.)
Another poet also exalts moral values in the following verse. The
transliterated text runs as follows:

23" oY) Aardd! I Sy i AL (e slo @ 2Bl 21ig™

“Kadhaka uddibtu hatta sara min khuluqi
I'nnf wajadtu milak al-shima al-adabad.”
(In this way, | was educated then it has become the part of my character; indeed

[ have got the whole of my conduct is polished.)

Noble character exceeds physical short-comings:

A poet hailing from the Fazar clan eloquently expressed, "In stature, | may be
deemed short among my peers, yet this diminution in height fails to besmirch my
standing. For, through the nobility of my character, I aspire to attain my
objectives, outshining even those loftier in physical stature." In this connection,
the Arabic verse has been quoted below in the transliteration form:

24" g 405 ciladliall JLasll 4 ENENIPAP- RS Py

“Wa I'llad yakun azmi tawil, fa’innani
lahu bi-al-khisal al-salihat wastl.”

(Despite my short stature, I successfully achieve my goals through the

embodiment of noble characteristics.)
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Showing sympathy to the people:
Hatim al-Ta’t was a distinguished poet from the pre-Islamic era, renowned for
crafting numerous verses that extolled moral virtues and noble principles. A poet
of esteemed lineage, his generosity became the subject of numerous historical
anecdotes. His daughter Safana who accepted and lived through the period of
Islam. Once she had fallen captive to Muslim army in one of the battles. She
pleaded to the Prophet to release her from the captivity. She said: ‘My father used
to release the captive, defend honour, entertain guest, feed the hungry, relieve the
distressed, diffuse peace and would never disappoint a needy person. Prophet
Muhammad (PBUH) asked her who she was. She replied; I am the daughter of
Hatim. Then Prophet immediately ordered her to release saying: ‘These are the
qualities of a believer, were your father been alive we would have shown him
mercy.?> The embodiment of his noble and ethical values can be discerned in the
following verses:
26" 51601 ed gl § Lo Cipadd Lealaj s (£Laadly LT Lag”
“Wa ma ‘ana bi-al-sa‘t bi-fadl zimamiha
Li tashrab ma’ al-haud qabla al-rakd’ib”
(I don't allow the she-camel to roam freely so that she can drink water from the
reservoir before other riding animals.)
27" qola Sl 5 s L&Y Wby B> ggllatly L Ley”
“Wa ma ‘ana bi-al-tawf haqiba rahliha
li-’‘ab‘athaha khiffan, wa atruk sahibi”
(Nor am I the one who folds the bags of the riding animal, so that I can send her

unburdened without regard for my friend.)
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28" S| 7 LAL g Blheds § 05 o alhll Gy 2k 13)"
Idha kunta rabban li-al-Qalis, fala tada“
Rafiqaka yamshi khalfaha ghaira rakib”
(If you belong to the young she-camel, then do not let your friend come behind
her without riding on it.)
29" 5lad Slaall OIS of3 143 LeSilad oyfb 4d, Lo Lol
“Anikhhd, fa’ardifhu, fa’in hamalatkuma
fadhaka, wa 'in kana al-‘iqab fa-‘aqib.”
(Kneel her down, and then have him sit behind her. If she is able to carry both of
you, then it is good. If it requires carrying in turns, then do the same.)
Abu Bakr al-Arzami, another prominent poet of pre-Islamic period, who

says about the miserliness in his poem. The transliterated text runs as follows:

3074, )81 el By e oy s9de 3gxtl Bg,ma (339"

“Wa yurzaq ma'ruf al-jawad ‘aduwwahu
Wa yuhram ma‘ruf al-bakhil ‘aqaribuhu’”.
(The wealth of a generous person extends to their own allies, while the

possessions of a miser deprive them of their own relatives.)

It appears from the above discussion that the verses of the above-mentioned
poets definitely highlight the contrasting outcomes of generosity and miserliness
on one's social connections and relationships, emphasizing how the benevolence
of the generous person positively impacts allies, while the selfishness of the miser

creates distance and deprivation within their own family.
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Settlement of a conflict and dispute:

Among the Mu‘allagat poets, Zuhair bin Abi Sulma stands as one of the
preeminent figures in pre-Islamic Arab poetry. Within his Mu‘allaqga, there are
verses in which he extols the virtues of two tribal leaders, namely Harim bin Sinan
and Harith bin ‘Auf, who played pivotal roles in bringing peace between the rival
clans of ‘Abs and Dhubyan. In the poem, war is metaphorically likened to a
millstone that grinds down those who set it in motion. The poet, drawing wisdom
from a long life, articulates humanity's profound need for morality. The following
verses exemplify this sentiment.

a5y amie o JIo K Ll gl o ey

“Yaminan la-ni‘'ma al-sayyidan wujidtuma
ala kull hal min sahil wa mubram”

(By God! What an excellent leader they two are! you have been found; in every
situation whether it is poor condition or strong they were good.

32 sdaslae ik 1583, 15308 Ladag Hlaids ke Ld&51.5"

“Tadaraktumd ‘Absan wa Dhubyan ba‘dama”

wa daqqu bainahum ‘itra manshim”
(You have restored peace among the tribes of ‘Abs and Dubyan, after they had

annihilated each other being mixed the perfume of Minsham upon themselves.)
3310l S5l os chspaas s Lol et 238 & el 335"
“Wa qad qultuma:’in nudrik al-silm wasi‘an
bi-mal wa ma‘ruf min al-qaul naslam”
(And both of you have told: if we could bring peace largely; By means of property

and good sayings, then we would be free from blood shedding.)
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3 slany wmll oo 178 uluny 09 Lo wan Lle (3 raslae”
“Azimain fi ‘ulya ma‘dd hudaituma
wa man yastabih kanzan min al-majd yu‘zim.”
(Greatness to both of you! Who were, being noble descend of Ma‘ad, achieved the
highest rank of honor by reconciliation, may you be guided in the right way; and

he who expends his treasure of glory will be measured great.)

Showing bounteousness to the people:

The pre-Islamic poets demonstrated remarkable generosity and liberality
towards the needy and poor. They willingly distributed all their possessions
without hesitation, taking pride in such acts. One of the most notable figures in
this regard was Uruwa b. al-Ward al-‘Absi (d. 615 A.D.), a heroic and wandering
poet of the ‘Abs clan. He gained particular acclaim for his generosity, with some
writers even preferring him over Hatim al-Ta’1 for his verses on benevolence.35 It
is said that Abdul Malik bin Marwan, a renowned Umayyad caliph, once
commended him. “He who thought that Hatim is nobler among people then he has
done injustice to Urtiiwa b.al-Ward.”3¢

The poet Uriiwa bin al-Ward al-‘AbsT used to express frequently in his verses
about the moral values like generosity, bravery, kindness, sympathy, compassion
and liberality. The transliterated text runs as follows:

375 3L e Byl Ea 5 &y Gl Gle Bl G
(Inni imru’ ‘aafi 'ind’t shirka
wa anta imru’ aafi ind’tka wahid)
(I am a man who releases his vessels to the people to have food with him; on the

other hand, you provide your vessel only to one person.)
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3831, 115 L1 21,3 sl 5548 pgucr § g il
WUgqassim jismi fi jusum kathira
Wa ahsu garah al-ma’, wa al-ma’ barid)

(I share my body i.e. food among many bodies’ i.e. needy people; and I drink only
the pure water, while the water is cold i.e. in the season of hardship.)

‘Algama bin Abada, a renowned poet from the pre-Islamic period, has composed
verses on liberality and generosity. The poet extols the virtues of charity, aligning
with prophetic traditions that assert how charity not only fails to decrease one's
wealth but, in fact, doubles it for the giver. In this regard he says as follows:

393 gadas alal 34 Uil ECU N INTE FHER PPN [
“Wa al-jud ndfi‘a li al-mal muhlika
Wa al-bukhl bagq li-’ahlihi wa madhmum”
(And the benevolence is beneficial to the property which is destroying; while the

miserliness remains dishonor to its family)

Showing respect to the guest:

One of the most celebrated virtues in pre-Islamic poetry is generosity,
particularly in the form of hospitality. The desert’s scarcity made welcoming
strangers a moral imperative and a point of pride. Abd Qais bin Khufaf, one of the
outstanding poets from Tamim clan of pre-Islamic period, also composes a few
verses on respecting and showing honor to the guest and it’s a right for the guest

to get hospitality from the host. Regarding this he says as follows:
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40" F1) Gl S5 95 G5 daa B3 4a,ST Laally”
“Wa al-daif akrimhu fa’inna mabitahu,
haqqwa la taku lu‘'natan li al-nuzzal”

(And show respect to the guest because his shelter for the night is his right; and

it should not be a curse for the host)

Findings:

1. Preservation of Oral Tradition: Despite widespread illiteracy, the Pre-
Islamic Arabs adeptly preserved their history, genealogy, and poetry
through oral transmission and memorization.

2. Prominent Poets: Notable poets like Imru’ al-Qais, Tarafa bin al-‘Abd,
Zuhair bin Abi Sulma, and others played a significant role in shaping the
literary landscape.

3. Mu‘allagat as Masterpieces: The Mu‘allagat, seven long odes, were
considered masterpieces of pre-Islamic poetry, earning great reverence
and being suspended at the Ka‘ba.

4. Cultural Significance: Despite lacking religious themes, the emergence of
poets was celebrated with feasts, and poets played multifaceted roles as
spokespeople, historians, musicians, and defenders in Arab society.

5. Common Themes in Pre-Islamic Poetry: Themes like glorification, bravery,
eulogy, elegy, censure, feminine love, and wisdom were prominent,
reflecting the social and religious milieu of the time.

6. Social Impact of Poets: The rise of a great poet was a cause for celebration,
and poets served as defenders of honour, immortalizing deeds, and

spreading tribal reputation.
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7. Role of Poets in Society: Poets were not just entertainers; they played
crucial roles as historians, defending the honour of tribes and spreading
their reputation through their written words.

8. Literary Competitions: Fairs provided platforms for poets to engage in
competitions, exchange ideas, and celebrate the emergence of notable
poets, contributing to the cultural progression of Arab society.

9. Prophetic Emphasis on Noble Character: The Qur’anic verse and prophetic
tradition emphasize the significance of noble character, aligning with the
broader focus on moral values.

10. IIm al-Akhlaq: 'llm al-Akhlaq,' the field of study delving into morals
and ethics, recognizes the crucial role of moral values in shaping human
behaviour and perceptions.

11. Pre-Islamic Poetry in 'Diwan al-Hamasa" The anthology 'Diwan al-
Hamasa' showcases moral values in pre-Islamic Arabic poetry, recording
virtuous manners in a chapter called 'Bab al-Adab.'

12. Importance of Inner Virtues: Pre-Islamic poets highlight the
paramount importance of an individual's moral character over external
beauty.

13. Duality in Character: Poet Yazid b. al-Hakam al-Thaqafi emphasizes
the duality in character, with good behaviour earning praise and
undesirable traits leading to censure.

14. Transparency of Character: Zuhair bin Ab1 Sulma's verses emphasize
the transparency of character, indicating that one's true nature becomes

evident despite attempts to conceal it.
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15. Condemnation of Miserliness: Poets like Amr bin al-Ahtam al-Naqri
condemn miserliness, cautioning against its detrimental impact on an
individual's innate goodness.

16. Impact of Character on Society: The poets stress the societal
importance of personal honour, integrity, and reputation, with the
emergence of a great poet celebrated for defending honour and
immortalizing deeds.

17. Universal Relevance: The guidance and wisdom imparted by pre-
Islamic poets resonate as universal truths, transcending their historical
context. Ethical conduct, virtuous character, and moral values are

emphasized as enduring and significant.

Conclusion:

In fact, the exploration of Pre-Islamic Arabic poetry reveals a rich tapestry
of cultural, moral, and literary dimensions that shaped the ethos of Arab society.
Despite prevalent illiteracy, the Arabs adeptly preserved their history and
traditions through oral transmission, with poetry emerging as a predominant
literary form. The Mu‘allagat, considered masterpieces, and prominent poets
played pivotal roles in societal celebrations and as defenders of tribal honour. The
themes in pre-Islamic poetry, ranging from bravery to love and wisdom, reflect
the societal values and priorities of the time. The poets, though lacking explicit
religious influence, were instrumental in cultural progression. They engaged in
literary competitions, exchanging ideas during fairs, leading to the emergence of
celebrated poets and communal jubilations. Pre-Islamic poetry, as preserved in
anthologies like 'Diwan al-Hamasa,' provides insights into the ethical richness of

the Arab world. The transparency of character, condemnation of miserliness, and
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the societal impact of personal honour and integrity are recurrent themes. The

guidance imparted by poets resonates as universal truths, offering timeless

reminders of the enduring value placed on ethical conduct in the broader human

experience.
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