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Abstract

The process of translation of Holy Quran is one of the major tasks which is continuously
being studied in terms of their evaluation and criticism. Because, the translation is the only effective
tool through which the meaning of the Holy Quran can be understood by the people who do not
know Arabic Language. A number of studies have been carried out by prominent Tamil Ulamas on
printed Tamil translation works. In spite of those efforts, still there is a large scope for further study
on Tamil translation of the Holy Quran. This paper focusses on chronological aspects of the Tamil

translation of the Holy Quran.
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Abstract

Imam Ghazzali is considered as a great reformer of 5 century of Hijrah. His mastery over all
disciplines of knowledge of his days is unchallengeable. He had written many books in the
Philosophy and particularly “Tahafut al Falaasifah” in which he challenged the validation of many
opinions and theories of Greek philosophers in theology. He had also written a number of books to
refute the ideology of a group called Bathini and unveiled their hidden intentions to undermine the
values and faith of Islam. By launching a strong intellectual war against Greek Philosophers and the
followers of Bathini ideology, Imam Ghazzali warned the younger generation of Muslims to keep

away from them.

However, Imam Ghazzali had chosen the Sufism as the best way among all the ideologies
that were prevalent in those days. He also devotedly practiced it in his personal life and authored a
number of books. Inspite of appreciation and criticism from various groups, his book “lhya
Uloomiddheen” is the master piece of his works. His methodology of writing and presenting facts

are magical and deeply convincing both the intellectuals and common people.

This paper examines the biography of Imam Ghazzali, the spiritual exercise undertaken by
him and the causes and justifications for his preference of Sufism. His unique contribution to the
field and the reformation that he had introduced to Sufism are critically reviewed. In addition, the
paper analyzes the views and critics of prominent Islamic scholars on the stands taken by Imam
Ghazzali in philosophy and Sufism.

Key words: Sufism, Al Munqid, Purification, Mind, Soul, Figh, Philosophy.

Introduction

Imam Abu Hamid Muhammad Ghazzali was born in 450 Hijri in Tus, a city in the provinces
of Khurasan, Iran. His father was an uneducated poor weaver, but he had a pleasure in associating
himself with learned scholars and Sufis. Hence, he had a strong desire to educate his two sons
Muhammed and Ahamad. However, at his early age, when death approached, the father advised
one of his Sufi friends to fulfil his desire. With the Sufi’s support and guidance, both brothers
completed their primary education.
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When the young Muhammad Ghazzali was joined the Madrasah Nizamiyyah, Naisapur for
higher study, his super extraordinary intelligence and talent were exposed. His master, Imamul
Haramain al Juwaini, a well-known leading scholar of Sunni school of those days, nurtured the young
Ghazzali as a revolutionary intellectual leader of the next generation who would be able to take the
Sunni School and the ideology of Ash’ariyyah to the further height. In this institution, Imam Ghazzali
excelled in all disciplines and became outstandingly talented in powerful oratory, eloquence, logical
debates and challenging arguments against opponents.

When his master Juwaini died in 478 Hijri, Ghazzali left the institution and joined the camp
of Nizamul Mulk, the great statesman and minister of Seljuk Empire. In fact, the minister was the
learned scholar and in order to promote the education of Sunni school on the ideology of
Ashariyyah, he had established a number of higher learning institutions in his name as ‘Madrasah
Nizamiyyah’ in various cities like Baghdad, Naisapur etc. The camp where Imam Ghazzali had joined
was established by the minister at outskirt of Naisapur which became a congregation of Ulama- the
scholars. In the camp, Imam Ghazzali had a great opportunity to be closely associated with the
ministers and various great scholars. He had spent about six years in the camp in knowledge
exchange and debates. By his great knowledge and outstanding talent of logical debates among the
scholars in the camp, Imam Ghazzali emerged as an exceptional personality.

In 484 Hijri, He was appointed as a teacher by the minister, Nizamul Mulk, in the Madrasah
Nizamiyyah, Baghdad. Prior to his arrival, Imam Ghazzali’s fame and reputation had already spread
over Baghdad and its people celebrated his arrival. In a short period, he was able to prove himself
as exemplary teacher and attracted a huge number of students from various cities of Muslim
country. The lecture hall of the 34-year-old and energetic teacher was always filled with more than
four hundred prominent students. Abdul Ghafir, the contemporary scholar recorded in his book as,
“Imam Ghazzali achieved the leadership of Iraq after he had achieved it in Khurasan.”!

During his 4-year service in this institution, he had dedicated himself to teaching various
disciplines in order to give to the younger generation a right orientation towards school of Ahlus
Sunnah. This was on one hand and on the other hand, he spent the rest of his time in research on
vital issues of various ideologies that attracted young people towards scattered directions. His
research focused mainly on 4 dimensions:

1) Illmul Kalam- Science of discourse

2) Greek Philosophy

3) Various ideological groups and particularly Bathini
4) Sufism

1) Al Subuki, Tabaqat Al Shafiyiya, Vol.4, page 107
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His first academic research was on llmul Kalam- Science of discourse. After he had carried
out a critical survey of all the literatures available on those days on the subject, he had concluded
that the subject is not fulfilling his objectives. (Al Mungidh) Since the lImul Kalam is in violation of
methodology of Sahaabah, it does not need to be considered as one of the disciplines of
Knowledge.!

In the next step, he carried out a comprehensive research on Greek Philosophy, its later
developments and contributions of Ibn Sina and Al Farabi. He had also published his book ‘Maqaasid
al Falasifa’ to showcase his deep knowledge on the subject. One year later he published another
book ‘Tahafut al Falasifa’ in which he disproved the validity of arguments of Greek philosophy
related to theology.?

In the third step, he had taken up the task of revealing the hidden agenda of Baathini who
were under the banner of Islam in appearance. Their hidden ideology was to undermine the basic
faith of Islam in God, Prophethood, system of worship and resurrection. Imam Ghazzali had
published his book ‘Fadaayih al Baathiniya” which was appreciated by all Muslim scholars including
Imam ibn Taimiyya and Imam ibn Al Jawzi who were the strong criticizers of Imam Ghazzali. Finally,
he dedicated his life to the knowledge and practice of Sufism.

Experience of Doubt and Certainty

During the prime time of his intellectual life, Imam Ghazzali had started querying every
known thing. He doubted almost all values that were normally determined on the basis of human
senses and reason. Though the attitude of querying had developed in him from his young age, a
serious kind of doubt captivated him and it had become his own methodology while he was the
teacher in Nizamiyyah of Baghdad. He says, “l proceeded with a great seriousness. My prolonged
doubt did not allow me to accept certainly the facts established by human senses. This doubt had
expanded widely.”3

He argued that when he looks at the planets and stars in the sky, his eye sight views them
like small size balls which is really not true. The human reason comes and disprove the fact
established by the eye sight. So, he started to believe in the judgement of the reason. He says,
“When the trust on the outcome of human senses became invalid, there would be no way than

1) Ihya Uloomiddheen, Vol.3, page 33

2) Dr. P.S. Syed Masood Jamali, Imam Ghazzali and his Criticism on Greek philosophy of theology, Al Bukhari journal of
Arabic and Islamic Studies, Volume-1, Issue 1, July-Dec.2021, page:83 & 84

3) Al Mungidh min al Dhalal, page 86
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accepting and trusting on the outcome of the human intelligence which could be the next priority.
We say: Ten is bigger than three. The affirmation and negation never join together in one matter.”?

Even though these statements are trustable as obvious facts, Imam Ghazzali stated that the
doubt overtakes the rational facts too. Therefore, he says, “Beyond the human reason there might
be another judge, if it comes into picture, it would certainly disprove the judgement of the human
reason. It had happened when human reason had come into picture; it had disproved the judgment
of the senses. If we could not yet find another judge beyond the human reason, it does not mean
that all the judgements of human intelligence are final and unchallengeable.”?

Thus, Imam Ghazzali doubted the both the judgement of senses and intelligence and
believed that there must be another tool of understanding above these two faculties. At this stage,
Imam Ghazzali resorted to Almighty Allah for guidance to overcome the process of his doubt. He
confirmed that the guidance was really received and he had cured from his mental crisis. He
believed that there is a wisdom beyond the intelligence. However, he also believes that the human
sense and the intelligence have their own roles to play and limitations as well. They must also
surrender to the next stage of wisdom. In the order of understanding, the human sense has the first
role to play and the human intelligence takes the second role above the role of the sense. The role
of wisdom comes above all faculties.

Beyond the human intelligence there is a phase of insights or wisdom by which the unseen
(Ghaib) could be understood. As intelligence is independent from the five senses, the phase of
wisdom too independent from the intelligence and it is also called as the phase of prophethood.
Therefore, the human intelligence should surrender to the phase of Prophethood. Because, unseen
knowledge is acquired through the light of prophethood and it is impossible by the human
intelligence.?

Self- Evaluation process experienced By Ghazzali

Like any other scholar, Imam Ghazzali was ambitious to be a great intellectual personality.
He had associated himself with the minister of Seljuk Empire. By his broad knowledge of
multidiscipline and logical oratorical skill, Imam Ghazzali became most distinguished and popular
scholar. By attracting a huge crowd of distinguished students during his service as a teacher in
Nizamiyyah, Baghdad, his name was popularized all over the Muslim world. The books he authored
in refutation of Greek philosophy of theology, in moderating Ash’ary ideology and in unveiling the

1) Same source, page 87
2) Same source, page 87

3) Same source, pagel34

Vol-2, Tssue-1 Al-Bukhari Journal of Arabic and Tslamic Studies Jan.-Jun, 2022
20



ISSN:2583-2379
2022 gueigel — uile e ) ] 1 eyl 5l JOd) daad) - el adad|

hidden intention of the sect of Baathini against Islam, had earned him a high regards and respect
among the Muslim society.

He enjoyed all those high positions for about 10 years from the day he joined the camp of
the minister, Nizamul Mulk in 478 Hijri, till he quitted his job and isolated himself from the publicin
488 Hijri. At this stage, Imam Ghazzali carried out a long self- evaluation process. He said, “Through
the knowledge | had learned and through the research methodology | had applied in both reason
and revelation, | had earned a strong faith in (1) Almighty Allah, (2) the prophethood and (3) the
Hereafter.”!

He believed that attaining the ultimate salvation and success after the death in the hereafter
would not be possible, unless one leads a life of piety in this world. It requires to forgo the worldly
pleasures such as wealth and prestige in order to get rid of any preoccupation and to devote
towards the Almighty Allah.

By subjecting himself for self-examination, Imam Ghazzaly analyzed his characters, activities and
intentions. His findings were as follow:

e He was fully preoccupied in the worldly affairs and no time for devotional worship.

e Though the teaching and learning are noble job, the subject knowledge did not help him to
advance in the path that would lead to the success in hereafter.

e His intention in teaching was not for the sake of Allah, but for the sake of prestige and
reputation.

e His entire intellectual efforts were focused to the theoretical aspects and not to the practical
experience.

e Though his teaching and learning task was considered as a rewardable worship, by losing
sincere intention (Niyyath), he lost entire credits in his balance sheet of hereafter.

e The vital element of sincerity towards Almighty Allah (lkhlas) is missing.?

Based on those findings, Imam Ghazzali judged that his life was miserable and its destination
would be the Hell Fire unless a serious remedy would be urgently taken. This conclusion terrified
Imam Ghazzali and made him restless. He started searching a way out form the multi-disciplinary
knowledge that he had already acquired such as Figh-Jurisprudence, IImul Kalam-science of
discourse and etc. Of course, those are higher education and unfortunately, he could not learn from
those disciplines how to be sincere and how to purify the intention.

1) Same source, page 141

2) Same source, page 141
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Imam Ghazzali towards Sufism

As a next step in search of remedy, Imam Ghazzali had concentrated in the study of Sufism.
Initially, he observed that the Sufi education basically aims at overcoming the hindrances of mind
(Nafs) by purifying it from evil attributes and shameful characters in order to fill the mind with
divinely thoughts. He recalls in his book Al Munqid, “I had started acquiring their knowledge by
surveying their literatures such as Qooth al Quloob by Abu Talib Makki, books of Al Harith al
Muhasibi and Abu Zaid al Bustami. | had explored the objectives of their knowledge.” He also said,
“I certainly understood that the Sufis are not people of speech, but people of spiritual attitudes. |
had acquired all the knowledge that could be acquired by learning and the rest could not be learned
except by spiritual taste, behavior and attitude.”*

After acquiring the deep knowledge of Sufism, Imam Ghazzali was in a great dilemma: Either
to continue the reputed life that he was enjoying for the past ten years or give up the worldly
pleasures and enter into an entire devotional life to practice Sufism.The dilemma continued for
about 6 months. He had no one to consult and get guidance in making such a decision except the
result of his own survey on Sufism which awakened his conscious and led him for self-evaluation
and arrangement of his long-term future affairs.

Finally, he had decided to go ahead practicing the Sufism in the later year of 488 Hijri. Imam
Al Subuki reported that Imam Ghazzali was the disciple of one of the prominent Sufis of that period,
Shaikh Abu Ali Al Farmadhi Al Tusi.2 However, this report may not be accurate. Because, Al Farmadhi
had died in 477 Hijri and Imam Ghazzali made his decision of practicing Sufism after ten years of his
death in the year 488 Hijri. Perhaps Al Farmadhi might have taught him the knowledge of Sufism,
but not the practice of Sufism. Since the death of Al Farmadhi in 477 Hijri till Imam Ghazzali made
his decision of isolation in 488 Hijri, he was ambitious to achieve high status and reputation in the
society. Therefore, the entire advancement of Imam Ghazzali in Sufism practice was by his own
personal struggle based on the result of his research in Sufism.

Isolation from society for practicing Sufism

As a first step, Imam Ghazzali gave up his teaching job and disbursed all his wealth except
the minimum requirement for feeding the children. He quitted Baghdad where he had a very high
respect and reputation and travelled wandering in distant places where his personality was not
known. As he had recorded in Al Munqid, he devoted and engaged himself in, “Loneliness, isolation,
spiritual exercise, vigorous struggles for purification of the soul, refinement of behaviors and

1 )Same source, page 141
2) Al Subki, Tabagaat Shafiyiyya Kubra, Vol.5, page 306
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characters and cleaning the heart for remembrance of Allah, applying the knowledge of Sufism that
| had already acquired”.!

This statement also confirms that the Sufi practices of Imam Ghazzali were bases on his own
knowledge that he obtained from Sufi literatures and not practically guided by any Shaikh.

Imam Subuki reported that Imam Ghazzali had started his journey from Baghdad to Makkah
for Hajj. Al Safdi also said, “Ghazzali had gave up everything in Baghdad, stepped up in the way of
self-denial and travelled to perform Hajj.”? In fact, Ghazzali made a trick. He was actually prepared
to travel from Baghdad to Damascus but announced his determination to travel for Hajj in order to
keep himself disappeared from the public and specially from the attention of Caliph. However, he
had performed Hajj at the end his journey.

Imam Ghazzali narrates, “I entered Sham- Damascus and stayed there about 2 years. | had
nothing to do there, but keeping me isolated in spiritual exercise, devotional worship and mind
struggle. | kept myself in (I'tikaaf) seclusion at the masjid of Damascus for a period. | used to claim
the minaret of the Masjid and stay there throughout the day closed. Then, | travelled to Al Agsa-
Masjid at the holy city of Jerusalem and there too | used to enter the Rock every day and stay in
closed door. Ultimately, due to my strong desire to perform Hajj, to receive the blessings of Makkah
and Madeenah and visit the prophet (PBUH), especially after | had visited the Khalilullah, the
prophet lbrahim (Pbuh), | travelled to Al Hijaz.”3

During the ten-year isolation, Imam Ghazzali led a poor life with minimum cloth and
minimum food for his survival. lbn Al Jawzi said that he earned his bread by copying books and
documents. Today, we have Xerox machines for copying books. But in those days learned scholars
used to earn by serving as copiers and such scholars were called as “Warraaq”. Imam Ghazzali
earned his bread by serving as Warrag time to time.*

Ghazzali’s Sufism

As analyzed in the above paragraphs, the Young Ghazzali, after death of his father, was
brought up by a Sufi in a Sufi environment and he had acquired the knowledge of Sufism from his
master Al Farmadhi. Later in Baghdad, in search of true path, he carried out scientific survey on
IImul Kalam, various sects, Philosophy and arrived that the Sufism was the true ideology that would
lead to the path of hereafter. This conclusions recorded by him in his book Al Munqid:

1) Al Mungidh min al Dhalal, page 144
2) Al Safdi, Al Wafi Bil Wafiyyath, Vol.1, page 274, Istanbul, 1351 Hijri
3) Al Mungidh min al Dhalal, page 130

)
)
)
4) Al-Muntazim, lbn Al Jawzi, vol.9, page 169
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“The Sufis are the travelers specifically towards the path of Allah; their way of life is the best;
their approaches are more accurate; their characters and behaviors are most pure.... All their
actions and calmness either in public or in secret are acquired from the light of prophethood and in
fact, no light in the world beyond the light of prophethood”.

Dr. Yusuf Qardawi viewed that Ghazzali who critically studied the Greek philosophy, Kalam
and ideology of Baathini, did not apply similar critical approach to Sufism. But he had embarrassed
Sufism accepting its ideology with love and affinity and not by critical thinking.! This criticism may
be partly true, from the point of view that Ghazzali might have naturally influenced by the Sufi
environment in which he was brought up from his childhood. However, his books on Sufism in
general and Ilhya Uloomiddeen in particular, reveal that Imam Ghazzali never accepted Sufism as it
was commonly prevalent those days. He rejected all kind of distortions in the basic concepts of
Shariah in the name of Sufism. He also refused to accept the falsification of Sufism made by people
like Al Khallaj and those who advocated Union of Existence.

In fact, the Sufism which Imam Ghazzali accepted was the Sunni Sufism derived from its
original pure sources and based on Holy Quran and the Prophetic Sunnah. He had taken a great
effort to analyze all ideas, practices and attitudes advocated by Sufis in order to verify their
compliance with basic principles of Islam in accordance with Holy Quran and Sunnah. Imam Ghazzali
had given a new dimension to Sufism. He had transformed the Sufism that was only representing
feelings, experiences, symbolization and isolation, into practical characterology that aims at
treatment of spiritual mind illness by regulating and purifying the soul and inculcating noble
characters.

Ghazzali’s rejection of false Sufis

Imam Ghazzali who vigorously attacked on the false arguments of Greek philosophers in the
field of theology and unveiled the hidden intention of Baathini, was not silent towards Sufis who
distorted the true Sufism. He differentiates between the Knowledge and the Knower. The fault is
not in the knowledge but in the knower, who does not act as per his knowledge. No one be Sufi
without deeds and performance. He said, “Sufism means a total dedication of one’s mind to
Almighty Allah and neglecting everything other than Allah and make it in significant. This
achievement depends on the performance of duties by both minds and organs. When action is
missed, the originality of Sufism is lost”.?

1) Al Qardawi, Al ImamaGazzali Bain Maadihihiwanagideehi, DarulWafa, 3rd Edition, Egypt, 1992
2) lhya, Vol.2, page 250
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Imam Ghazzali says, “The country is now empty of true Sufi guide - Shaikh whose knowledge
and life could be the role model to follow.” *He believed that most of the Sufis of those days were
not sincere and hens he highlighted their insincerity and said, “Their inner status is empty of fine
thoughts and minute performance. By Dhikr (meditation) of Allah in isolation, they could not enjoy
the love of Allah... They serve in the intention of gaining fame and reputation.”?

Imam Ghazzali very strongly rejects the false utterances of Sufis and warns them that such
attitudes would mislead the public. He categorizes such sufis into two groups:

The first category of Sufis:

They claim that they became more closer to Almighty Allah with their deep love and
affection and attained ultimate wisdom of Allah. Therefore, in such a stage, they need not require
external worship activities and the external obligatory duties are not binding on them.? They talk
about Union of Existence, Unveil of the Curtain and assimilate themselves to Mansoor Al Hallaj.
They also quote his utterance “Anal Haqq”. By such people, a great evil spread over the country and
the common people were misled. Therefore, such people deserve for sentence to death.*

The second category of Sufis:

They utter meaningless words which could not be understood. Such words do not serve the
purpose, rather they cause confusion in the minds of people. The prophet said. “Talk to the people
that they could understand and avoid what could not grasped by them”. Such Sufis also indulged in
misinterpretation of Quran verses and Hadeeth by diverting the words from their original obvious
meanings.

For example: They mean that the word Pharaoh in the following verse refer to heart or mind
of human. Allah says, “Go to Pharaoh. Indeed, he has transgressed all bounds.” (20:24)

Another Example: They interpreted the predawn-Sahur meal as Isthighfar - seeking
forgiveness in the following Hadeeth. The prophet (pbuh) said to those who fast, “Take predawn -
Sahur meal. Surely there is a blessing in Sahur meal.”>

Imam Ghazzali warned that all such interpretations are obvious distortion of the true
meanings of the Holy Quran and Sunnah. Such things never reported from the Sahabas - the

1) Ihya, Vol.2, page 250, DarulFikr, Beirut, 2001.

2) Same Source, Vol.2, page 250, DarulFikr, Beirut, 2001.
3) Same Source, Vol.3, page 403, DarulFikr, Beirut, 2001.
4) Same Source, Vol.1, page 39, DarulFikr, Beirut, 2001.
5) Same Source, Vol.1, page 40, DarulFikr, Beirut, 2001.
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companions of the prophet and the Tabiyeen- the next generation who were the authorities in
deriving proper meaning of the Holy Quran and Sunnah.

Combination of Figh and Tasavvuf

To define the Sufism, Imam Ghazzali refers to the early Muslim Ummah especially the
companions of the prophet and the next generation of Taabiyeen. Their understanding of Holy
Quran and the Sunnah and their practices are appropriate base for the Figh. They viewed the Wudu
- the ablution, for example, as a combination of external cleanliness and the internal purification.
They also regarded that all external prayer activities lead to internal purification which was basic
concept of Sufism. Though the Figh deals specifically with external prayers like ablution, Salah,
Fasting, Zakat, Hajj and so on, its objectives are to achieve internal purification of mind and soul in
order to advance in the path of the hereafter.

According to Imam Ghazzali, the early scholars had considered Figh as a science of internal
purification of mind and soul which could lead to the path of the hereafter. All Sahaba —companions
of the prophet especially the scholars among them like Abu Bakr Siddig, Umar bin Khattab, lbn
Masood, Ibn Umar, Ibn Abbas were the best examples. The five Imams whose Madhabs have been
widely followed namely Imam Shafi, Imam Malik, Imam Abu Haneefa, Imam Ahmad bin Hanbal and
Imam Sufyan Thowri were not only exemplary scholars of Figh but also devoted worshipers and
sincere travelers in the path of Aakhirathe Hereafter.!

Imam Ghazzali worried that such a discipline of figh, in later centuries, was limited to certain
academic topics. He says, “In the first century, Figh had a different meaning. It was the science of
path of the hereafter, the knowledge of soul and its dangerous mislead, the understanding of
immoral human deeds and looking forward to the paradise life of hereafter.”? In this sense, the Figh
and the Sufism were integral parts of prayers practiced by the early Muslim Ummah. However, in
the later centuries, when Figh was limited to certain academic topics like marriage, divorce, trade,
lease etc., which least concerned about the hereafter, the scholars who were more concerned about
the hereafter and internal purification of mind and soul had started to travel on a separate path and
thus Sufism was separated from Figh.

In a long run, when certain Sufis deviated from some of the basic principles of Shariah, a
kind of conflict had developed between the jurists and Sufis. It was mainly due to lack of knowledge
on Shariah principles. In this aspect, Imam Ghazzali’s contributions to bridge between Figh and
Sufism is incredible. He Invented a new methodology of writing, especially in his book lhya
Uloomiddhin by which he combined both Figh and Sufism and brought them back to the track of

1) Ihya, DarulFikr, Beirut, 2001, Vol.1, page 29
2) lhya, page 35
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Holy Quran and Sunnah and the practices of early Muslim Ummah. In this methodology, the Sufism
is based on Figh in the first stage and extended to further stages. In other word, Imam Ghazzali had
established that the Sufism is based on the knowledge of Shariah without which the Haqgigath could
stand alone.

Reformation of Figh

Imam Ibn Al Jawzi criticized and said, “Imam Ghazzali had written Ihya according to Sufi
school of thought and he neglected rulings of Figh.”? Generally this Kind of exaggerated criticism
comes from those who do not accept the concept of Sufism. In fact, Imam Ghazzali did not follow
traditional Figh methodology in Ihya, but he had extended the scope of Figh to cover texts of Shariah
and wisdom behind each ruling. The behavioral implication is highlighted in Ihya as the integral part
of each ruling. Thus, a new reformatory approach of comprehensive Figh was introduced by Imam
Ghazzali which combined the ruling of Figh with its wisdom and impact on body, mind, thought and
soul. Earlier, the Figh was dealing with Shari’ah ruling and its external implementation alone while
Sufism was concerned only with purification of body, mind and soul. With his new methodology,
Imam Ghazzali combined the both in one.

The methodology of combination of Figh and Sufism in lhya is a scope of further research.
However, by a few examples its trend can be understood. Generally, all topics in lhya start in the
first step, with quoting the verses of Holy Quran, texts from Hadeeth as basic evidences and in the
second step, with explanations of the companions and Tabiyeen by their words and deeds as follow
up evidences. On the basis on those evidence, all points related to the topic are being analyzed.

For Example, under the topic of “Kitab Asrar al Thahaarah”- ‘Secrets of Cleanliness”, Imam
Ghazzali quotes the following verses and hadeeths:

e The prophet says, “the Cleanliness is half of Iman”. (Thirmithi)
e Allah says, “He intends to purify you and complete His favour upon you that you may be
grateful. (5:6)

Washing face and other organs by pouring water is normally considered as process of
cleanliness. However, we cannot consider that this process alone constitutes as half of Iman while
the inner pats of mind and soul are loaded with rubbish, untidy and evil.

1) Ibn Al Jawzi, Al Muntazim, Volume 9, page 169
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Abstract

This study makes an attempt to reveal the historical evidences of sacrifices of Muslim
scholars, especially from north India to the freedom fighting, and their loyalty to the great nation
India and their martyrdom for protecting their motherland and the excellent war skills and
diplomatic moves with covenants and treaties against the interest of British intruders in our blessed
land.

Key words: Muslim Freedom Fighters - Martyrs in freedom fighting - Muslim Scholars in India —

Freedom fight in India.
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Abstract

The family is seen as an important stage in the various stages of human life. In order to run
this family structure smoothly and peacefully, there must be a strong bond between family
members. Understanding is the root cause of everything. Thus, the strong bonding depends on the
capacity of understanding they possess each other. One of the most influential aspects of this
understanding is making decisions by having a discussion with each other and valuing each and

everyone's opinions.

Thus, the study aimed at evaluating the extent of the application of Shura in contemporary
Muslim family affairs. Based on the purposive sampling method, a closed-ended questionnaire was
distributed to one of each couple in hundred families out of 2390 families living in the Tambala area
in the Polonnaruwa district of Sri Lanka. The review of the literature contributed to constructing its
theoretical structure. The results indicate the higher application of Shura in child-related issues than

spiritual and economic affairs among Muslim families.

This study would be a guide for future studies on family-related issues and the application

of the Islamic guidelines on building an effective infrastructure of a healthy family.
Key words: Family structure, Shura, Practice, Polonnaruwa district, Couple.

Background of the Study

The family is seen as an important part of human life. Family members are bound together
in important ways at every stage of life. It is seen as a major influential resource in social interaction
(Umberson et al., 2010). The marital relationship plays a vital role in defining the living environment

(Umberson & Montez, 2010). Family and education are seen as important areas for developing the
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economic status (Franceschelli & O’Brien, 2014). A healthy transformation takes place in the family
structure only when Islamic practices are fully followed as was emphasized above. In this way,
according to the Islamic religion, the sharing and discussion among the family members should be
systematically implemented for the balanced movement of the family system. In that respect, the
shura (discussion) takes place an important role in the Islamic family structure. It could be seen that

Islam has given more importance to all spheres of life.

Shura" is derived from the past tense of the Arabic verb "shaara". The word "shura"
(discussion) is synonymous with "tashavur" (mutual discussion). The Arabs use the term "sharat
thapata" (to drive cattle for sale and choose the good). There was a term "Istishara" derived from
this word which carries the meaning to elicit ideas from a skillful person. Similarly, it is also used in
the sense of examining and clarifying all the parts in a particular matter. The opinions of others can
also be found to be supportive (lbn Manzur, 1995). The Arabic words shura, tashaavur, mashura,

and istishaara are used to refer to the discussion and consultation.

Shura is testing to know the status of a subject or something else. In this way, the discussion
in order to bring out the depths and breadth of a good deed, to remove the confusion, to reveal the
ideas found in a subject, and to bring out the good aspects in a subject is called "shura"
(consultation) (Ibrahim et al., 2004).

It could be seen many incidents in the Prophet's life where the Prophet (peace and blessings
of Allah be upon him) consulted with his wives on a daily basis. Not only that, but also the
significance of the Shura (discussion) is highlighted by the fact that the Prophet discussed with the
Sahabah many things such as their travels, business, giving, buying, sermons, Islamic invitations,
worship, and theological exercises. The following Qur'an verse states that the Shura should be
included in all spheres of human life. The Prophet (PBUH) said that they have consulted and decided
on any of their responsibilities. "(O Prophet) Come and consult with them in all matters! When you
decide (to do something), leave the responsibility to Allah! For surely Allah loves those who are
accountable"(Quran,3:159).

Similarly, the following verses of Qur'an are also considered as the verses which emphasize
the importance of the Shura. "who respond to their Lord, establish prayer, conduct their affairs by
mutual consultation, and donate from what We have provided for them; And those who have
responded to their Lord and established prayer and whose affair is [determined by] consultation
among themselves, and from what We have provided them, they spend" (Qur'an, 42: 37-38).

Consultation is also seen as one of the measures of a believer's faith.
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Shura is seen as a very important aspect at the family level. Shura is not something that
should be applied only in the political arena. It should be developed from the family level to the
general life structure. Even during divorce, couples are required to consult (Qureshi). The Shura
provides liberation to the individual, the family and the community (Alwani, 2007)". Moreover, the
success of a family depends on collective and collaborative participation and shura (discussion). It
is obligatory that the parents when they are involved in discussions they should include their
children according to their age. In this way, children adopt the decision-making process in Islam
(Alwani, 2007)."

It is emphasized that there must be a discussion between husband and wife in all aspects.
Among them, the discussion on economic matters is the most important. It is considered that the
opinion of their wives should be inserted in the case of men's careers. The views of women should
also be taken into account in many areas related to the profession that the husband does. Women's
views should be directly involved in decision-making, especially when business-related issues affect
the family. (Alwani & Abugideiri, 2003). Islam also requires children to be included in the discussion.
“Shura" is essential for divorced couples in deciding whether to breastfeed their children (Alwani,
2007). Shura is essential in providing education to children as well. The Shura is one of the most
important principles in teaching the Qur'an and the Sunnah (Alwani, 2007). The discussion must be
enforced in all Islamic businesses, and it should not be only as a political aspect, but it should be an
all-encompassing aspect of society, as well as a useful aspect of human rights and the Muslim
Ummabh (Aziz, 2017).

Numerous studies have shown that the main factors contributing to the breakdown of family
systems today and the increasing divorce are due to the influence of increased conflict between
husband and wife (Scott et al., 2013), (Hawkins et al., 2012), (Gigy & Kelly, 1993). Lack of mutual
discussion is considered as a major factor that is influencing the misunderstanding that leads to
more conflicts between husband and wife. Discussion between husband and wife is obligatory in all
matters (Alwani & Abugideiri, 2003). In today's Islamic family system, it can be seen the short
appearance of Shura. The practice of Shura shows that the factor which causes the scarcity of
discussion is, the husband makes his own decisions, and the wife and children make their own

decisions. It also sometimes leads to the degradation of women in the family structure.
2. Objective of the Study

This study seeks to inspect the role of Shura in dealing with contemporary family issues

among Muslim families.
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3. Research Methodology

It is a quantitative research that was conducted by issuing closed-ended questionnaires to
one of each couple in purpose-sampled 100 families out of 2390 families living in Tambala area in
Polonnaruwa district of Sri Lanka. The collected data were analyzed through MS-Excel 2016. The
review of topic-related secondary data helped construct its theoretical structure.

4, Research Structure

-

In the aspects of growing child ‘

[ Shura in family

— T |

In the aspects of

‘ In the aspects of
€CoNnomics

spiritual matters

4

5. Literature Review

Mohiuddin & Islam (2016) analyzed the decision-making style in Islam based on the four
objectives. Those four main objectives were based on how the Prophet (PBUH) saw the
management of the Shura in their lives, presenting evidence-based sources that highlight the
importance of the Shura in decision making, mentioning the benefits of the Shura's approach to
decision making, and stating the benefits of decision-making based on a consultative approach
rather than a decision-making approach. Similarly, how the Shura was seen in theory and practice
in the time of the Prophet (PBUH) has been examined based on the Shura carried out in the War of
Badr, the Battle of Uhud, and the Battle of Handak. As well as the position of the Shura in the time
of the caliphs after the Prophet (PBUH) was clearly examined in the same way as it was seen in the
time of Abu Bakr, Omar, 'Uthman, and Ali (R.A).

Aziz (2017) seeks to identify the application of shura based on the following questions:
“What is Shura?, what are the basics of Shura?, what is Shura's position in Shariah's view?". The
mentioned topics were deeply viewed in the light of the Qur'an and Sunnah. In order to achieve the
purpose of this study, Shura's practice was discussed at AWQAF, a company established in Malaysia
in 2010. It was found that every decision made in relation to the company is made in consultation
with the other members of the organization. Furthermore, it was detected that the results of this

review should be implemented by the Shura in the company concerned and all the decisions taken
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will be inconsistent with the Magasidhu Sharia. Ghadas et al. (2016) discussed the basics of Shura
are witnessed on the Qur'an, the Sunnah, the Ijma Sahabah, and Siyasah Sharyiyyah.

Al-Raysuni (2011) elaborates Shura in terms of four parts: Shura in Islamic guidance and
construction, basic issues in the act of Shura, Shura from the period of prophet Muhammed (S.A)
throughout the history, Shura in the contemporary world —How to build it?. It has been talked about
the significance of Shura along with its objectives in the part occupations and objectives of Shura.
They have mentioned around ten uses of Shura which also include the right idea being conveyed to
the right people, freeing oneself from mental desires and influences, prevention of arbitrary

authority and encroachment, and teaching obedience.

Qureshi (2016) examines how the importance of the Shara is discussed in the Qur'an and
the Sunnah. Moreover, it has been mentioned that Shira should not focus solely on political issues.
Similarly, the need to use it in the decision-making of the believers is also mentioned in the Qur'an

and Sunnah. He added that all the decisions must be taken based on the Shara.

Although the above-mentioned studies talk about the practice of Shira in business activities
and institutions, political affairs and social activities, studies on the practice of Shira in family
matters are rarely found in terms of research articles. Thus, we have not found any study on the
practice of Shara in Sri Lankan Muslim families. Therefore, this survey has been carried out as a way

of filling that research gap.
6. Results and Discussion

The main areas where the Shara should be included have been identified as growing up a

child, spirituality and economics and the results obtained based on these studies are as follows:
6.1 Shiira in raising up a child

In the view of Islam, raising a child is a duty of the parents. The hadiths make it clear that
the Lord has given children to their parents in a dignified manner and that both are responsible for
that honor. Abu Huraira (R.A) announced: “Prophet (S.A) said that a man’s each and every action
will be cut after his death except three things: 1. Standard Charity, 2. Useful Education and 3. Dua
from his well-raised children.” (Muslim: 3358). Let us look at the extent to which Shira is practiced
in planning regarding the proper upbringing of his children in today’s family structures in accordance
with the above hadith. Data obtained from the three main areas: naming a child, providing them

education, and teaching them discipline has been analyzed in these three different perspectives.
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6.1.1 Naming a child

Prophet Muhammed (S.A) said, “Every child is in pledge for his Ageeqah, so slaughter (the
animal) for him on the seventh day, shave his head and name him” (Ibn Maajah: 2580). In this way
we can see that one of the main responsibilities of the parents is to give the baby a beautiful name.
Now let’s have a look at how this act is performed in the contemporary situation.

Commenting on the status of Shira between husband and wife in naming a child, 31% of the
participants claimed that Shira is very high between them in this

matter while 42% of them said it as high. 27% of people were

neutral about this. And no one agrees on the statement that
there is no discussion between them about naming a baby.
Therefore, the above analysis reveals that there is Shira
between the husband and wife regarding naming the child.

6.1.2 Educating the child

One of the major responsibilities of the parents is to provide a balanced education for better
child-raising. It plays an important role in raising children to be disciplined and cultured. An example
of this is the teaching done by Lugman (Alai) for his son to train him which has been mentioned in
the Holy Quran (Al-Quran: Lugman: 16-19).

Husbands and wives are considered to be at the forefront of the analysis of how the Shira

Very
High

is currently practiced in Muslim families in relation to child
education. 41% of the participants claimed that Shara is very [ yeutral
high on this matter while 35% of them said it as high. 17% of | 17%

them were neutral about this statement while 7% of them

claimed it was too low. At the same time, the analysis makes
it clear that no one is absent from the Shiara regarding the

education of children.
6.1.3 Teaching discipline to the child

Moral cultures are aimed at the highest level of faith. The Prophet (S.A) said: “the best in
you is the best in your moral cultures” (Bukhari: 3559). Prophet Muhammed said: “Whoever Allah
has given three daughters and is kind towards them, will have them as a reason for him to be
admitted into paradise” (Muslim: 2629).
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Very Throughout the analysis, 21% of the participants consider
Shiira to be the most prominent part of the husband-wife

Low
15%

relationship regarding the teaching of discipline to
children. In this regard, 30% of them claimed that there
are more Shira among them, 34% of them were neutral
while 15% of them mentioned it as low. At the same time,

Neutral
34%

it is clear from the analysis that neither husband nor wife

is in a position to not discuss the morals of their children.

6.2 Shiira on Spiritual Matters

The goal of a believer is to gain paradise. The exemption can be achieved only when one acts
with the intention of being for Allah in all areas of personal, family, and social life. Allah says in the
Qur'an: “But those who have faith and work righteousness, they are companions of the garden:
therein shall they abide forever.” (Al-Quran, 2:82). There are many verses in the Qur'an and Hadith
that suggest that human life should be situated in such a move towards Paradise. The position of
the spiritual discussion between families in this way is based on the results obtained through the
discussion of sharing of religious matters, discussion of virtues and benefits, and discussion on
prevention of good and evil.

6.2.1 Discussion on sharing religious matters

Spiritual thoughts make family life alive. Hence, family life is enhanced when spiritual
matters are discussed and practiced by husband and wife. We can find many examples from the
Prophet Muhammed’s (PHUB) life in this regard. Ayesha (R.A) once asked the Prophet (S.A): 'O!
Messenger of Allah! what should | say in my supplication, if | come upon Laylatul-Qadr? He said:

Say: O Allah, You are Forgiving and love forgiveness, so forgive me.” (lbn Maajah: 3850).

Very Very So, when looking at the position regarding the

Low High discussion of spiritual matters in contemporary families,

o 12%
15% > High
18%

12% of the people suggest that there is too much Shura, 18%
said that the Shira is high, 25% were neutral, 30% claimed

as low while 15% of them claimed it as very low. They also

claimed that it does not take place continuously between

Neutral

- them and it happened occasionally according to the need.
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6.2.2 Discussion on virtues and benefits

Virtues and favors are aspects that are related to the everyday events of human life.
Discussion on issues related to these in this way has many aesthetic consequences. Narrated by Abu
Huraira (R.A): A man came to the prophet. The prophet (S.A) sent a messenger to his wives to bring
something for that man to eat. But they said that they had nothing except water. Then Allah's
Apostle said: who will take this (person) or entertain him as a guest? An Ansari man said: | do. So,
he took him to his home and said to his wife: Entertain generously the guest of Allah's Apostle! She
said, we have got nothing except the meals of my children. He said, prepare your meal, light your
lamp and let your children sleep if they ask for supper. So, she prepared the meal, lighted her lamp
and made her children sleep, and then stood up pretending to mend her lamp, but she put it off.
Then both of them pretended to be eating, but they really went to bed hungry. In the morning the
Ansari went to Allah's Apostle who said, Tonight Allah laughed or wondered at your action. Then
Allah revealed: But give them (emigrants) preference over themselves even though they were in
need of that and whosoever is saved from the covetousness such are they who will be successful.
(Bukhari: 3798). The aforesaid hadith highlights the inclusion of the Shira in the practice of virtues

and good deeds in family life and the beneficial effects that result from it.

The following is the purpose of the discussion on

such benefits as Islam has provided. 9% of people think
that there is too much Shira among them regarding the

execution of duties while 8% claimed it as high. 18% of

the people were neutral about this and 31% of them
Neutral

18% claimed it to be low while 34% of them said it was too

low.
6.2.3 Preventing evil and doing good

One of the main teachings of Islam is that Muslims should be socially conscious and role
models for better social change. It is the expectation of Islam that it should start from the family,
the basic unit of society. In this way, it is imperative that there should be a positive side to family
life and a positive outlook. Al-Quran explains this as follows: “Oh you who believe! Save yourselves
and your families from the hellfire...” (Tahrim: 6). This verse makes it clear that it is obligatory for
the other members of the family to behave and guide in a way that protects them from harm.
Therefore, it is important for family members to have a discussion about the benefits of preventing

bad things. When compared with contemporary family situations, its status is as follows.
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In this regard, 4% of people think that there is too much Shira
among them regarding preventing evil and doing good while 6% claimed
it is neutral. 38% of them claimed it to be low while 40% of them said it

was too low.

6.3 Shiura in Economic Affairs

Economics is seen as an essential factor in managing the family structure. In this regard, the
Qur'an states: “.... But Allah had permitted trade and forbidden Riba...” (Al-Quran 2:275). And the
Prophet (PHUB) was asked, 'What type of earning is best?' He replied, “A man's work with his hand
and every transaction which is free from cheating or deception” (Al-Tabarani, 13939). Thus, the
following results, illustrate how business, income, and other forms of discussion related to the

economy are practiced in today's family structure.
6.3.1 Discussion with wife regarding husband's occupation

It seems best to consult with the wife regarding men’s careers. The views of women in many
areas regarding the occupation of the husband should also be taken into account. Women’s
opinions should be directly involved in decision-making, especially when business-related aspects
and issues affect the family. (Alwani & Abugideiri, 2003).

So, when looking at the position regarding the discussion of occupation with wife, 7% of the

Very | High people suggest that there is too much Shira, 11% said that
the Shara is high, 17% were neutral, 31% claimed as low
while 34% of them claimed it as very low. It is noteworthy

that those who say that sharing of business matters

Neutral

o between husband and wife is more prevalent are those who
0

engage in government jobs.
6.3.2 Discussion on income management

“Make not the hand tied like a niggard to the neck, nor stretch it forth to its utmost reach,
so that they become blameworthy and destitute” (Shara Isra: 29). The above verse of the Qur'an
makes it clear that when spending, one should manage it in a

neutral manner without being stingy or extravagant.

So, when looking at the position regarding the discussion
on income management, 12% of the people suggest that there is  Low
too much Shiira, 18% said that the Shira is high, 25% were neutral, 30%

30% claimed as low while 15% of them claimed it as very low.
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6.3.3 Carrying out inheritance distribution on the Islamic basis

One of the most important responsibilities of the family members that the Qur'an
emphasizes is the division of inherited wealth. The following Quranic verses can be taken as
evidence for this. “From what is left by parents and those nearest related there is a share for men
and a share for women, whether the property is small or large - a determinate share.” (4:7). “But if
at the time of division other relatives or orphans or poor are present, give them out of the property

and speak to them words of kindness and justice.” (4:8).

Therefore, the above verses of the Qur'an make it Neutral

clear that there is a compelling need to discuss partition. The 12%
following results illustrate how the practice is seen in
contemporary Muslim families. 4% of the people suggest that
there is too much Shara, 3% said that the Shira is high, 12%

were neutral, 55% claimed as low while 56% of them claimed Not at all

. 56%
it as no.

7. Conclusion

Based on the results obtained above, the results indicate that 73, 66, and 50 percent of the
discussion are on child-raising, naming, educating, and teaching discipline, respectively. Also,
studies show that Shira is especially important and very high in educating children. Studies also
show that discussions on religious issues, such as sharing religious matters, discussing virtues, and
preventing evil and doing good are some situations where Shara is very high (17%, 30%, and 10%
respectively). The results show that much of the Shira is in the gifts and favors bestowed on others

in connection with spiritual matters.

Similarly, when looking at economic discussions, the results show that discussions with the
wife about the husband's occupation, discussions on managing income, and their apportionment
on an Islamic basis are more common in which Shara is considered to be high which are 18%, 30%,
and 7% respectively. The results make it clear that there has been very little discussion on

inheritance among these factors.

Overall, the amount of discussion between husband and wife is very much influenced by
child-related issues. Rather it was found that discussion on other aspects selected for study was less
frequent. Therefore, it is possible to know that the discussion between husband and wife is less

when looking at the family structure in general.
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8. Suggestions / Recommendations:
e Taking steps to make all Muslim families aware of the necessity of Shara.

e Islamic guidelines should be provided for the implementation of the practice of Shira in the
family structure.

e The guarantee of maintaining the health of the relationship between husband and wife
when the implementation of Shira is implemented in every family should be pointed out
from the life of Prophet Muhammed (S.A).

e Stepsshould be taken to use social networking sites to raise awareness of the need for Shiara
between husband and wife in the family structure.

e Provide guidelines for the husband to consult with his wife on economic and special activities
in the family.

e Provide guidance in which both parties can prepare themselves for the positive effects of
spiritual discussions on family structure.

e To provide opportunities for their own children to gain knowledge and experience related
to their involvement in Shara in the family structure by involving them in consultations.
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Abstract
The Arabic language is the fifth most spoken language in the world. And it is crystal clear
that the popularity of Arabic has been shining brightly from day one till today. It has a unique place
in the world due to its comprehensiveness, spirituality, breadth, universality, and being the religious

language of the Muslims. Also, it is becoming the fastest growing language in the world.

This study seeks to discover the role played by the Arabic language, highlighting the
established facts and the necessary steps taken by the Arabic language, like all other global
languages, to become a global language in order to play its cultural, spiritual, and scientific role in
all over the world. Because the Arabic language is a living, effective, flowing language with life and
activity, as indicated by the United Nations and its affiliated organizations: “It has made an effective

contribution to the preservation of human civilization and its cultural heritage.

The Arabic language was based at the beginning of its renaissance to become a strong
language on several basic pillars: Arabization and extensive translation, thus The Arabic language

becomes in line with scientific and technological development in the world.

This article highlights the importance of the Arabic language and its prestigious position
among all linguists, writers and scholars. It is one of the most important global languages in the
current era, and the language of the Qur’an and Hadith, the language of Arab Muslims, and the
language of sources and references for Islamic sciences. The Arabic language has played a leading
role in the development of science, literature, civilization and culture for centuries. So, it is the
language of science, culture and civilization. It is accepted by everyone that the new civilization and
the modern scientific renaissance are the result of scientific progress in the prosperous and

prestigious Islamic eras, and the evidence for this is what Roger Bacon said in the thirteenth century
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AD: “Whoever wants to learn, let him learn Arabic because it is the language of science and the

future."

Yes! It is the language of science and the future. Therefore, it has become more widespread
throughout the world, east and west, north and south, and the most accurate languages of the
world in terms of words, the longest languages in life and impact, and the most capable of verbal
and semantic growth due to its unique etymological characteristics. The Arabic language still shines
and flaunts over other languages with his beauties and the types of perfection, and for this reason
Muslims still take care of this language in writing, reading and speech, no matter how different their

cities, their countries and their languages differ because they are in different parts of the world.
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A Study on Mawlid Literature in Tamil Nadu: Special Reference to the Anthology Withriyyah

PpOTAIT 5. (Ip. I} IJADIOGI LT Dr. K.M.A. Ahamed Zubair
2 gafls Gugr@fud, Assistant Professor (SG) of Arabic,
WPgIs®e LPDILD 271 SyuIeiwied g6 D, Post Graduate and Research Department of Arabic,
4&I8 seoaurdl, 87, L L feb srenav, The New College, 87, Peters Road,
Clgesrenan - 600 014. @BFuwir Chennai - 600 014, India.
Abstract

The poetical works chiefly written on Holy Prophet's birth, life, Miracles and etiquettes are
termed as Mawlid Literature. Sadaqgatullah is credited with being the first scholar to disseminate
the Mawlid Literature in India, that in Arabia. In addition, he has contributed many anthologies of
poems to this Mawlid Literature. Tamil scholars have composed Mawlids in abundance on the Holy
Prophet of Islam. There are 70 long Mawlids on the Holy Prophet are available for reference.
Withriyyah is one of the most famous compositions. It is a work by Sadaqgathullah Appa (1632-1703)
on the Holy Prophet. Itis widely recited in TamilNadu. It is held in very high esteem and is considered
to be one of the few finest compositions ever produced. The purpose of this article is to discuss the

development of Mawlid literature in Tamil Nadu and the composition of Withriyyah poetry.

Key words: Tamil, Arabic, Tamil Nadu, Mawlid, Withriyyah.
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A comparative study on Tamil Translation of Holy Quran:
With reference to Surah al Fatihah
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South Eastern University of Sri Lanka Ay ¢ Byd g Aanl>
Abstract

Translating the meanings of the Qur'an is a crucial issue as its words include countless
precise explanations. The scholars of Sciences of Quran have defined the rules and regulations for

the translation of meanings of the Qur'an into other languages.

A number of scholars have translated its meanings into Tamil as more than ten complete
translations of the meanings of the Qur'an has been published. However, there are differences
between them in their performance of the intended meaning, as each adheres to a special pattern
that the others do not adhere to. Thus, the study aims to identify the approaches of the translations
of the Holy Qur’an into the Tamil language focusing on Surah al-Fatihah using the analytical and

comparative methods.

The findings of this article reveal that there are many differences in each translation in the
performance of intended meaning, and that there is an urgent need to revise the translation
approach into Tamil language. Perhaps, this research will help the researchers and readers to

become familiar with the style of translations.

Keywords: Holy Qur’an, Translation, Tamil, Arabic, Language.
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